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Abstract
The Hebrew Calendar, used today the world over, is based on astronomical, religious and cultural considerations. Of those cultural aspects are the 4 Postponements, dealing primarily with the Fall Holydays. This paper will specifically discuss the development of the Postponements and will posit they are a result of hundreds of years of gradual change, beginning in the late 4th century CE with partial completion in the 8-11th c CE.

             1.  Calendar Formation, Astronomical Considerations
Whereas this paper is not concerned with the details of calendar construction, a brief overview is necessary. 

Our primary source for the calendar itself, the Bible, gives us little if any detailed information as to structural considerations. The Bible states that the sun, moon and stars are to be used for days years and seasons (Heb Moadim,  וּלְמ֣וֹעֲדִ֔ים : appointed times), but again, no details (Gen 1:14-18). All 3 relate to readily observable astronomical objects.
We are, however, aware the Hebrew word for Moon-new Moon (Heb chodeshחֹ֫דֶש  ) is used for month (Gen 8:5, Dt 16:1, 1Kings 8:2, Ps 104:19  ) ….and that Moses was told at the time of the Exodus, the “beginning of months (moons)” would be in the Spring (Ex 12:2) and that it was to be the First Month (12:2b, see also Esther 3:7). From that point months counted off, as ordinals (ie 1st, 2nd etc). Using the moon as a basis for a calendar was known among many civilizations, including Egyptians and Babylonians.
  
Because the solar and lunar years are different, and the lunar cycle not exact, but ~29.5 days, an additional 13th month would be periodically inserted in the cycle, which is again typical of many civilizations
. It is not unique to Moses, Israel or the Bible. Further, periodic insertion of months was along the 19 year Metonic cycle, also common among many ancient calendars.
 
 

So along strictly astronomical considerations, all calendars are constructed, including the Hebrew Calendar. Because it combines predominantly lunar aspects, with solar secondarily, it is considered luni-solar, as opposed to the Gregorian calendar, which is solar. 
            2. Religious Considerations
Within the Hebrew Calendar, once established as a 12 or 13-month year, specific religious days are appointed at intervals for worship and commemoration of specific events, chief among them is the Saturday Sabbath (Lev 23:3) which commemorates God’s rest from Creation. Additional days are appointed, beginning with Passover and the Days of Unleavened Bread, on the 14th and 15th days of the first month (Lev 23) and ending with the Feast of Tabernacles and the 8th Day in the 7th month. There are no Holydays mentioned for months 8-12 or 13. 
Other than the 7th Day Sabbath and Pentecost (Shavout morrow after the Sabbath..”, Lev 23:11, 15), no other day of the week is specified for these days as to when they are to begin (ie a Tuesday). Further, there are no specific days prohibited, conditions whereby the days of the week and high days are dis-allowed (ie, High days may not be on a Monday-Tuesday or consecutive to the Sabbath). 
Finally, all holydays within the established calendar, per Leviticus and Deuteronomy, are easily identified by the ordinal month and day (ie Trumpets; 1st day of the 7th month)
              3. Postponement Rules- Cultural Emendations
The Hebrew calendar of today contains postponements, or certain conditions or prohibitions for holydays, when they can and cannot occur. They effect primarily the Fall Holydays, beginning 
with the 7th Month, 1st day, Tishri 1 or Trumpets (Lev 23). The new moon of Tishri 1 is known as the “the molad of Tishri/ei” where molad (Heb birth)  refers to the first faint crescent of the new moon. Due to postponements, Trumpets is delayed by 1 or 2 days from the New Moon as proscribed in Leviticus.
They Postponements are as follows;

1. If the molad of Tishrei falls on or after noon then postpone Rosh HaShanah to the next day (Molad Zakein)
2. If the molad of Tishrei falls on Sunday, Wednesday or Friday then postpone Rosh HaShanah to the next day (Lo ADU Rosh).

3. If the molad of Tishrei for a non-leap year (12 months) falls on Tuesday on or after 9 hours and 204 parts, then postpone Rosh Hashanah to Thursday.

4. If the molad of Tishrei after a leap year (13 months) falls on Monday on or after 15 hours and 589 parts, then postpone Rosh Hashanah to Tuesday.
 
 
Per Rule 2, the most common occurrence, if the molad of Tishri occurs on a Sunday, Wednesday, or Friday, which occurs ~43% of the time, it is postponed by 1 day from the New Moon.  If late on the day, it is further postponed, occurring another 14% of the time, total 57% for these 2 postponements alone.
Why the Postponements? The key issue(s) 
1) Preventing Atonement (A Rest and Fast day) from occurring on a Friday or Sunday so as to not allow sufficient preparation for the dead or spoiled food (!) 
 
. In essence, 
prevention of a “Back to Back” Holyday and Sabbath. *
To achieve this, Trumpets, if on a Sunday, Wednesday or Friday, must be moved.

2) The 7th Day of Tabernacles (Hoshanna Rabbah) from being on Sabbath. This is due to the activity of “beating of the Willows” on this day, considered prohibited “work”.
*For Talmudic justification of corpse and food prep, see section below
         4.  A Changing Calendar- Mishnah
Our original primary source, the Bible, specifically the Old Testament, does not mention or even hint at any added stipulations or conditional changes to this regular delineation of holydays. The Old Testament canon closes somewhere c 400 BCE. The New Testament Canon begins 400 years later, ~4 BCE and concludes near the end of the 1st c CE.
As Belenkiy states “We know practically nothing about what calendar was in use before the 4th century (CE). Therefore Saadia Gaon c. 922(CE) claimed that the Jewish calendar was given at Mount Sinai. (and as such was -- and will be -- always the same). The claim of Sinaitic origin later turned into a powerful myth, reverberated through the centuries to modern times…    ”

In the late 2nd c CE, the compilation of the Oral Law, the Mishnah, was redacted  by Yahudah Ha Nasi (Judah the Prince).
The Mishnah in fact, contains no day prohibitions
. It actually allows any day to be a holyday;

Some examples from the Mishnah (emp mine)
Beitzah 2:1    With regard to a Festival that occurs on Shabbat eve, one may not cook on the Festival with the initial intent to cook for Shabbat. However, he may cook on that day for the Festival itself, and if he left over any food, he left it over for Shabbat. The early Sages also instituted an ordinance: The joining of cooked foods [eiruv tavshilin], which the Mishna explains. One may prepare a cooked dish designated for Shabbat on a Festival eve and rely on it to cook on the Festival for Shabbat.

Beitzah 2:2    If a Festival occurs directly after Shabbat, i.e., on a Sunday, and one wishes to behave in a proper manner and purify himself and his vessels in honor of the Festival, Beit Shammai say: One must immerse everything before Shabbat, and Beit Hillel say: Vessels must be immersed before Shabbat, but a person may immerse himself even on Shabbat..

Shabbat 15:3 One may fold the garments after removing them even four or five times…..Rabbi Yishmael says: One may fold the garments and make the beds from Yom Kippur in preparation for Shabbat if Yom Kippur occurs on Friday. And the fats of the offerings that were sacrificed on Shabbat are offered on Yom Kippur, but not those of Yom Kippur on Shabbat, because the sanctity of Shabbat is greater than the sanctity of Yom Kippur. 

Shabbat 19:5 (Danby Edition pg 117)   A child can be circumcised on the eighth, ninth, tenth, eleventh, or twelfth day, but never earlier and never later.  How is this?  The rule is that it shall be done on the eighth day; but if the child was born at twilight the child is circumcised on the ninth day; and if at twilight on the eve of Sabbath, the child is circumcised on the tenth day; if a Festival-day falls after the Sabbath the child is circumcised on the eleventh day; and if the two Festival-days of the New Year fall after the Sabbath  [Sunday and Monday] the child is circumcised on the twelfth day.
Sukkah 5:7 At three times during the year, all twenty-four priestly watches have equal status, …. In the portions of the offerings of the Festivals sacrificed on the altar and in the distribution of the shewbread on Shabbat during the Festivals. On Shavuot that coincides with Shabbat, when the two loaves offered on Shavuot would be distributed together with the distribution of the shewbread, the priest charged with the distribution says to each priest.

Hagigah 2:4 If the festival of Shavuot occurs on the eve of Shabbat, Beit Shammai say: The day of slaughter is after Shabbat, on Sunday. This is the day on which the animals brought in honor of the pilgrim Festival are slaughtered, since they maintain that the Festival burnt-offering is not sacrificed on the Festival day itself but on the following day, and all burnt-offerings vowed by individuals are postponed to the following day. And Beit Hillel say: The day of slaughter is not after Shabbat. Since the slaughter may be performed on the Festival day itself, it is unnecessary to postpone it. But they concede that if Shavuot occurs on Shabbat, the day of slaughter is after Shabbat. 

The 9th of Av 

A special day, a modern day of remembrance for the destruction of the first and second temples…it can never fall on a Friday (see footnote 17), yet we read in the Mishnah; 
Taanith 2:10 (Danby pg 197)   They may not decree a public fast on the first day of a month or during [the Feast of] the Dedication or at Purim.  But if they had begun they may not interrupt the fast.  So Rabban Gamaliel.  R. Meir said:  Although Rabban Gamaliel has said, 'They may not interrupt the fast,' he admitted that they need not fast the whole day.  So, too, with the Ninth of Av if it fell on the eve of a Sabbath [Friday]"
Another modern translation (emphasis mine)….

We do not decree on the community a fast on Rosh Hodesh, Hanukah, or Purim; but if they had already [decreed and] begun [a series of fasts] they do not interrupt; this is the opinion of Rabban Gamliel. Rabbi Meir says: ……So too, regarding Tishah B'Av [in the era when Sanhedrin sanctified the New moon through the testimony of witnesses], which falls on the eve of Shabbat [they break the fast before sundown. The halachah does not follow Rabbi Meir. The set calendar, in practice today, makes it impossible for Tishah B'Av to fall on a Friday] 

5.  A Changing Calendar- Talmud 

It is not until the 4th century CE and the completion of the Talmud (Mishnah and Gemara together), which was an expansion of the Mishnah. The Talmud is considered by Orthodox Jewry as equal to (Written) Torah  Steinsaltz has said “the Talmud is the central pillar supporting the entire spiritual and intellectual edifice of Jewish life”

It is in the Talmud, in the 4th C CE we see a faint glimpse of a change to these aforementioned postponements and their placement in the calendar. The Talmud, gives us only Rule 1 in theory (Babylonian Talmud)
.  Postponements developed over time, some 300-400 years.

Talmud - Mas. Menachoth 100a  IF THE DAY OF ATONEMENT FELL ON A SABBATH etc. Rabbah b. Bar Hanah said in the name of R. Johanan, They were not Babylonians but Alexandrians, but because [the Palestinians] hated the Babylonians they called [the Alexandrians] by the name of Babylonians.6 It was likewise taught: R. Jose says, They were not Babylonians but Alexandrians, but because [the Palestinians] hated the Babylonians they called [the Alexandrians] by the name of Babylonians. Said to him R. Judah, May your mind be at ease for you have set mine at ease. 

Talmud - Mas. Shabbath 114b  When I was in Babylon1 I thought,  That which was taught, If the Day of Atonement fell on the eve of the sabbath [Friday], it [the Shofar] was not sounded,3 while [if it fell] at the termination of the Sabbath, habdalah was not recited,4 is a unanimous opinion  

However, in at least 2 sections we see the beginning of the postponements (Emphasis mine)
Y. Talmud Sukkah 54b    Sometimes it does not happen at all, and when is this so, for instance, the first day of the Festival coincides with the eve of Shabbat? When the first day of the Festival [of Sukkot] would coincide with the eve of Shabbat, they postpone it. What is the reason? Because if the first day of the Festival of Sukkot were to fall on the eve of Shabbat, when would Yom Kippur be? On the [previous] Sunday. Therefore, it is postponed. But do we postpone it? Have we not in fact learned…”  

Talmud - Mas. Rosh HaShana 20a R. Aha b. Hanina said: On account of the [unburied] dead.11 What difference does it make [in practice which view we adopt here]? — There is a difference, in the case of a Day of Atonement coming just after Sabbath. According to him who says that the reason is because of the [unburied] dead, we prolong Elul [so as to prevent this], but according to him who says that it is because of vegetables, [we do not do so, because] when are the vegetables required? For the evening [after the Day of Atonement]; and in the evening we can get fresh ones. But even if we accept the view that the reason is because of vegetables, we should still prolong Elul because of the unburied dead? 

We can easily see the conflict in the Talmud…with a postponement developed for Atonement for either preparation of the unburied dead or spoiled vegetables. 
Further, it is clear that it is not until the late 300s, 4th possibly 5th century CE that we see the first vestiges of the Postponements. Prior to this, no authoritative record exists that discusses Postponing any Holyday for cultural considerations. 
6.   Changing Calendars
The postponements are predicated on a complete destructing of the calendar, where the 7th Month is considered the beginning of the year, hence the name Rosh Hashannah (Head of the Year) and its start is effected by whether Atonement is on a Friday, Saturday or Sunday and the “Back to Back” issue.

In more than one instance, competing areas of Judaism (Babylonian and Jerusalemite factions, who eventually developed their own versions of the Talmud) argued over the calendar and who had the spiritual authority to change. 
In the summer of 921 CE, the Palestinian Gaon Ben Meir proposed changes to the calendar, claiming changing dates for Passover in opposition with the Babylonian faction, championed by R. Saadia and a lengthy and detailed correspondence ensued. The Babylonian camp prevailed. 

Approximately 1175 BCE, the Jewish sage Rambam (Maimonides) in his Mishneh Torah introduction (preface), states   “Even though the Oral Law was not transcribed, Moses, our teacher, taught it in its entirety in his court to the seventy elders. Elazar, Pinchas, and Joshua received the tradition from Moses. [In particular, Moses] transmitted the Oral Law to Joshua, who was his [primary] disciple, and instructed him regarding it “

7. Calculated Calendar (Fixed) vs Observable
Hillel II is widely credited with introducing a “Fixed Calendar” or computed calendar in 358/9 CE. 
His existence is now being questioned, let alone the details of this calendar as none of his writings are extant and with minimal attestation. So Dickman in his book The Beginning of the Jewish Calendar, speaking of Maimonides (Rambam) who wrote the definitive book on Jewish Law Mishneh Torah  in c 1175CE, ”Rambam does not attribute authorship of our fixed calendar to any person”

Stern states “This institution (Hillel the Patriarch) is not recorded or mentioned in any of the contemporary Rabbinic sources, such as, as the Babylonian or Jerusalem Talmuds”
 and references many other dates and authors for a “Fixed” calendar

If Hillel did compile a “Fixed Calendar” it may have included the intercalary calculations, but not postponements, as they are only partially referenced in the Talmud, which was compiled in the same century.

The reasons for the institution of a calculated (Fixed) calendar in the 4th C are many, one of which is the “Persecution Theory”
 
where decrees by the nascent Roman Church against the dating and assembly on Passover and the increasing number of Jews in the Diaspora. The need for such a regulated calendar, coupled with days/nights where cloud cover prevents observation were increasingly problematic. 
(This author has no issue with a calculated calendar vs observation, with a proviso. Existing 21st technology for calculating accurately new moons by location is available to everyone. But a calculated calendar must abide by Scriptural precepts)

8. Inconsistencies of Practice
The use of Postponements as used by many Levitical Holyday-keeping churches (where Pentecost is counted on a Sunday, (not Sivan 6) often include:
1) the prohibition of Atonement (Rule/Need of no “Back to Back Sabbath/ Holyday”)
Yet……

2) Pentecost is always on Sunday, a Highday and is preceded by a Sabbath; Back to Back
3) Example: In 2015, the 2nd day of the DUB was a Friday, a Highday, followed by a Sabbath.

In both cases 2 in a row and there were no “preparation” issues. Therefore, an inconsistency exists for the Spring Days vs Fall.
Further, the 3 major Festival seasons, Passover, Pentecost and Fall Holydays are considered “Pilgrimage Feasts” (Ex 23:13-18) requiring great preparation for travel, involving tithe conversion (Dt 14:22-27) and would eliminate the rationale in the 21st century for the need of a “preparation day” for the Feasts. It is neither proscribed in the Bible, nor explainable to an Israelite of Christ’s day as to our era of “Planes, Trains and Automobiles”.
9. A Solution

As with the case of so many vexing situations, generally with religious observance and 
specifically, to the Holydays of Leviticus, a solution is proposed;

There is no question that in the 21st century the technology exists to establish a lunar-solar calendar, with established months. The issue of the observable New Moon and the current use of the Molad (a conjunction) is problematic and a separate subject, beyond the scope here. This the Jews of today calculate and is accepted.

Once the Hebrew Calendar is formulated, based on it’s astronomical aspects, with its 12 or 13 months, the framework is established. A more Biblical solution is 
1) establish Holydays per Leviticus 23, in their proper month, 
2) Count and name Pentecost 
3) Determine if Trumpets (Tishri 1, Seventh month) is on a New Moon, Jerusalem time.

4) Insure all other dates in Fall are per Leviticus 23, ignoring all Postponements.

10. Conclusion

Jesus was clear in His condemnation of “Teaching for doctrines the commandments of men..” (Matt 15:9, Mark 7:7 based on Isa 29:13). Indeed He was referencing the Oral Law, later compiled in the Mishnah and later the Talmud.
In Matt 23, Mark 7 and Luke 11, Jesus goes to great lengths to demonstrate that the washing of hands and cups (Mishnah Yadaim), of Korban (vows-Nedarim) and many other subjects took God’s people farther and farther away from Dt 12:32 “not adding nor taking away”,
It is evident that the current postponements contained in the calculated Hebrew Calendar are wholly unknown in Jesus’ day, nor to the time prior to the 4th century CE and it is clearly shown the “Fixed” calendar  was not established at a single point in time, but developed over centuries as competing geographies and partisans put forward changes. It would therefore be anachronistic to state that these postponements were extant during the time of Christ (1st c CE). 
Key Points:

1) All calendars are based on astronomical considerations (Gen 1)

2) The Calendar in use by Moses begins in the Spring (Ex12:2)

3) Holydays are specified within the structure of the calendar without prohibitions (Lev 23)

4) At the time of Christ (1st c CE), there were no added postponements for 3 reasons

a. The Mishnah of ~200CE does not contain them
b. The Talmud of ~400CE mentions 1 or 2 

c. Written record in the 8-1100s CE indicate further disputes and development.
Respectfully submitted      Jonathan D Garnant    April  2015  (updated 2023)
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